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t the originating conditions of the truth of know-
ge are precisely the same as the originating
iditions of the knowledge itself. On the other
id, the theory also holds that the knowledge and
truth are apprehended together. Thus, intrinsic
ans both intrinsic with regard to origin and in-
sic with regard to apprehension, both utpattitah
\ jnaptitah.

Similarly, when the Nyaya holds that truth is
rinsic to knowledge it means both of things. On,

one hand, it holds that the generating conditions
he truth of the knowledge are more than the gene-
ng conditions of the knowledge itself. It also
ds that the apprenension of a knowledge does

always amount to the apprehension of its truth.
is, extrinsic means both extrinsic with regard to
)in and apprehension, utpattitah and jnaplitah.

With regard to origin, it should be borne in
d that the Nyaya does not hold that the truth of
lowledge is produced after the knowledge itself
come into being. The Nyaya rather holds (or,
east the majority of the Naiyayikas do) that though
nowledge and its truth are produced together,
ir generating conditions are yet not quite the
}B nor are they apprehended as a rule together.

Parthasarathi Misra in his Nyayaratnamala^
ntions two meanings of the word 'Svatfsh^ which
/ mean either 'what is related to one self or simply
m one self. Raghunatha Siromani in his Didhiti
Gangesa's Pramanyavada also distinguishes bet-
3n two meanings of 'Svatah' : from 'one self